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DIOCESE OF LITTLE ROCK
2500 North Tyler Street • P.O. Box 7565 • Little Rock, Arkansas 72217 • (501) 664-0340 Fax (501) 664-6304

Dear Friends,
The Bible is a gift of God to the church, the people gathered around
the world throughout the ages in the name of Christ. God uses this sacred writing to continue to speak to us in all times and places.
I encourage you to make it your own by dedicated prayer and
study with others and on your own. Little Rock Scripture Study is a
ministry of the Catholic Diocese of Little Rock. It provides the tools you
need to faithfully understand what you are reading, to appreciate its
meaning for you and for our world, and to guide you in a way that will
deepen your own ability to respond to God’s call.
It is my hope that the Word of God will empower you as Christians
to live a life worthy of your call as a child of God.

Sincerely in Christ,

W Anthony B. Taylor
Bishop of Little Rock
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Welcome

The Bible is at the heart of what it means to be a Christian. It is the Spirit-inspired word of God for us. It reveals
to us the God who created, redeemed, and guides us still.
It speaks to us personally and as a church. It forms the
basis of our public liturgical life and our private prayer
lives. It urges us to live worthily and justly, to love tenderly
and wholeheartedly, and to be a part of building God’s
kingdom here on earth.
Though it was written a long time ago, in the context
of a very different culture, the Bible is no relic of the past.
Catholic biblical scholarship is among the best in the world,
and in our time and place, we have unprecedented access
to it. By making use of solid scholarship, we can discover
much about the ancient culture and religious practices that
shaped those who wrote the various books of the Bible.
With these insights, and by praying with the words of
Scripture, we allow the words and images to shape us as
disciples. By sharing our journey of faithful listening to
God’s word with others, we have the opportunity to be
stretched in our understanding and to form communities
of love and learning. Ultimately, studying and praying
with God’s word deepens our relationship with Christ.
Genesis, Part Two
Genesis 25:19–50:26
The resource you hold in your hands is divided into
five lessons. Each lesson involves personal prayer and
study using this book and the experience of group prayer,
discussion, and wrap-up lecture.
If you are using this resource in the context of a small
group, we suggest that you meet five times, discussing one
lesson per meeting. Allow about 90 minutes for the small
group gathering. Small groups function best with eight to
twelve people to ensure good group dynamics and to allow
all to participate as they wish.

WHAT MATERIALS WILL YOU USE?
The materials in this book include:
• The text of Genesis, chapters 25:19–50:26, using the
New American Bible, Revised Edition as the translation.
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• Commentary by Joan E. Cook (which has also been
published separately as part of the New Collegeville
Bible Commentary series).
• Occasional inserts highlighting elements of the chapters of Genesis being studied. Some of these appear
also in the Little Rock Catholic Study Bible while others
are supplied by staff writers.
• Questions for study, reflection, and discussion at the
end of each lesson.
• Opening and closing prayers for each lesson, as well
as other prayer forms available in the closing pages of
the book.
In addition, there are wrap-up lectures available for each
lesson. Your group may choose to purchase a DVD containing these lectures or make use of the audio or video lectures online at no charge. The link to these free lectures is:
LittleRockScripture.org/Lectures/GenesisPartTwo. Of
course, if your group has access to qualified speakers, you
may choose to have live presentations.
Each person will need a current translation of the Bible.
We recommend the Little Rock Catholic Study Bible, which
makes use of the New American Bible, Revised Edition.
Other translations, such as the New Jerusalem Bible or the
New Revised Standard Version: Catholic Edition, would
also work well.

HOW WILL YOU USE THESE MATERIALS?
Prepare in advance
Using Lesson One as an example:
• Begin with a simple prayer like the one found on page
11.
• Read the assigned material in the printed book for Lesson One (pages 12–25) so that you are prepared for the
weekly small group session. You may do this assignment by reading a portion over a period of several days
(effective and manageable) or by preparing all at once
(more challenging).
• Answer the questions, Exploring Lesson One, found
at the end of the assigned reading, pages 26–27.
• Use the Closing Prayer on page 28 when you complete
your study. This prayer may be used again when you
meet with the group.
8

Meet with your small group
• After introductions and greetings, allow time for prayer
(about 5 minutes) as you begin the group session. You
may use the prayer found on page 11 (also used by
individuals in their preparation) or use a prayer of your
choosing.
• Spend about 45–50 minutes discussing the responses
to the questions that were prepared in advance. You
may also develop your discussion further by responding to questions and interests that arise during the discussion and faith-sharing itself.
• Close the discussion and faith-sharing with prayer,
about 5–10 minutes. You may use the Closing Prayer
at the end of each lesson or one of your choosing at the
end of the book. It is important to allow people to pray
for personal and community needs and to give thanks
for how God is moving in your lives.
• Listen to or view the wrap-up lecture associated with
each lesson (15–20 minutes). You may watch the lecture
online, use a DVD, or provide a live lecture by a qualified local speaker. This lecture provides a common
focus for the group and reinforces insights from each
lesson. You may view the lecture together at the end of
the session or, if your group runs out of time, you may
invite group members to watch the lecture on their own
time after the discussion.

Above all, be aware that the Holy Spirit is moving within and
among you.
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Genesis
Part Two
LESSON ONE

Introduction and Genesis 25:19–30:24
Begin your personal study and group discussion with a
simple and sincere prayer such as:

Prayer

God of my ancestors in faith, open my eyes and
ears and heart as I reflect on these people whom
you called centuries ago.

Read the Introduction on pages 12–13 and the Bible text of
Genesis 25:19–30:24 found in the outside columns of pages
14–25, highlighting what stands out to you.
Read the accompanying commentary to add to your understanding.
Respond to the questions on pages 26–27, Exploring Lesson
One.
The Closing Prayer on page 28 is for your personal use and
may be used at the end of group discussion.
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Lesson One

INTRODUCTION
Welcome to the second half of Genesis in
the Little Rock Scripture Study series, exploring in depth Genesis 25:19–50:26, using the associated sections of commentary from Joan E.
Cook (originally appearing in the New Collegeville Bible Commentary, Genesis). The first half
of this study covered Genesis 1:1−25:18, using
the same commentary.
Genesis is a story about the beginnings of
the universe, the human family, and God’s
people Israel. It focuses our attention on universal themes, especially relationships between
God and people and relationships among
people. At the same time these themes are expressed in the styles and settings of the ancient
Near East, which require some attention as we
take up this study. This review will serve as a
reminder to those who completed Part One
and as a brief introduction to those who are
joining the study at this time.
Themes
Genesis introduces several themes that permeate the entire Bible. The first is divine causality, the belief among ancient people that the
deities cause everything to happen in life. For the
ancient Israelites this means that the one God,
revealed as the great “I AM,” takes special interest in them. Another theme is the importance of
relationships and the appropriate boundaries
within these relationships. These boundaries include right relationships between God and
people, among peoples, and even extending to
the possession of land. The third theme is that of
promise and blessing. The Creator promises to
remember and care for all of creation, and carries
out that promise in spite of the many ways that
creatures violate divinely set boundaries.
Ancient Storytelling
Unlike the way we tell stories today, with
great attention to the details surrounding the
event or person and with an eye toward accuracy, the ancients had different priorities. For
them, stories were primarily a way to communicate the meaning of an event or person. In
12

nonliterate cultures where people depended
almost exclusively on oral communication,
stories were told in ways that their listeners
would remember and pass down to their descendants. In Genesis, there are even times that
an event is recounted more than once, and
sometimes in differing ways, in order to emphasize various meanings.
Sources
The book of Genesis in our Bibles is the
result of a long process, beginning with many
years of oral storytelling in particular locations and situations. The writing process
began around the time of King David (approximately 1000 BC) as he tried to unite the
twelve tribes into one people, encouraging
scribes to write down the stories of their
people. As these stories were woven together
to form the Pentateuch (the first five books of
the Bible, also known as Torah), the flavor of
various contributors remained. And as the
collection of stories was edited and brought
together over several centuries, a unified story
emerged that managed to preserve some variances as well.
Scholars in later centuries identify at least
four strands of tradition with particular viewpoints and particular names for God. Below is
a quick summary to provide a broad understanding of these strands:
• The Yahwist (J) is named for the first letter
of this strand’s preferred name for God,
Yahweh (Jahweh in German). Out of respect for the sacredness of this divine
name, many Bible translations substitute
the title “Lord” in place of “Yahweh.” The
Yahwist’s stories often rely on vivid language to allow readers and listeners to
sense God’s presence with them.
• The Elohist (E) is named for the first letter
of this tradition’s preferred name for God,
Elohim (associated with a regional term
that originally meant “gods”). The stories
in this strand developed in the northern
part of Israel and tend to focus on the transcendence of God.
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• The Deuteronomist (D) strand emerged
during and after the Babylonian exile (6th
century BC) as God’s people grappled with
their painful situation. This tradition
understood the exile as divine punishment
for violation of God’s covenant, and its narration of the stories of Israelite ancestors is
characterized by formality and cause-andeffect thinking.
• The Priestly (P) strand also attempted to
make sense of the experience of exile. This
tradition emphasizes the importance of
temple worship, the details of rituals, and
genealogies of people.
The average reader may not notice these differences and need not be concerned with unraveling the strands of biblical tapestry.
However, it is helpful to be aware that God’s
word is communicated with a variety of styles
and emphases throughout Genesis and the rest
of the Pentateuch.

Literary Genres
God’s people wrote and spoke according
to the conventions of their day. In Genesis, we
find three main types of ancient writing:
• Myths are ancient stories that convey the
beliefs and values of the people. The term
“myth” does not mean these stories are to
be dismissed as “make-believe.” Rather,
these are powerful religious stories that
communicate essential truths of God’s creative and sustaining actions in the world.
• Sagas are stories that tell about the past and
relate it to the present. Sagas in Genesis
include the stories of creation as well as the
familial stories found throughout the book.
• Genealogies emphasize the relationships
between generations. Most scholars believe
these lists are among the latest parts of the
book, added centuries later during the exile
to produce a record of who belonged to the
group exiled from the Promised Land.
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Birth of Esau and Jacob

These are the descendants of Isaac, son of
Abraham; Abraham begot Isaac. 20Isaac was forty
years old when he married Rebekah, the daughter
of Bethuel the Aramean of Paddan-aram and the
sister of Laban the Aramean. 21Isaac entreated the
Lord on behalf of his wife, since she was sterile.
The Lord heard his entreaty, and his wife Rebekah
became pregnant. 22But the children jostled each
other in the womb so much that she exclaimed, “If
it is like this, why go on living!” She went to consult
the Lord, 23and the Lord answered her:
19

Two nations are in your womb,
two peoples are separating while still
within you;
But one will be stronger than the other,
and the older will serve the younger.
When the time of her delivery came, there were
twins in her womb. 25The first to emerge was reddish, and his whole body was like a hairy mantle;
so they named him Esau. 26Next his brother came
out, gripping Esau’s heel; so he was named Jacob.
Isaac was sixty years old when they were born.
27
When the boys grew up, Esau became a skillful hunter, a man of the open country; whereas
Jacob was a simple man, who stayed among the
tents. 28Isaac preferred Esau, because he was fond
of game; but Rebekah preferred Jacob. 29Once,
24

continue

THE ANCESTRAL STORY
PART 2: ISAAC AND REBEKAH

Genesis 25:19–28:9
25:19-28 The births of Esau and Jacob
The stories about Isaac are far fewer than
those about Abraham. Many of them are incorporated into the narratives about his father
Abraham and his sons Jacob and Esau. The
Isaac account continues the theme of divine
promise of descendants and land. In the narrative the betrothal and barren mother type
scenes reappear, as does the wife-sister motif.
14

In addition, we meet here another motif that
occurs throughout Genesis: that of the younger
before the older. We will discuss these as we
come to them in the Isaac stories.
After a brief genealogical note we learn that
Rebekah, like Sarah before her, is sterile—an
immediate threat to the promise, just as in the
Abraham and Sarah saga. This time the childlessness is quickly overcome when Isaac prays
to God and Rebekah becomes pregnant. Her
pregnancy, however, is not without difficulty.
She carries twins who jostle each other in the
womb, making her pregnancy very uncomfortable. Rebekah brings her concern to the Lord,
and the divine response confirms that she will
bear twins who will father opposing nations;
indeed the tension between them has already
begun in Rebekah’s womb. The Lord informs
Rebekah that the older will serve the younger,
an unusual arrangement in ancient Near Eastern families.
The story follows the plot of the barren
mother type scene: the childless Rebekah has
a son (Jacob) and takes steps to insure his success. This account follows the request model,
in which Isaac asks God for a son for his wife,
and the Lord grants his request. The story alludes to the competition model as well, in the
struggle between the two boys. Rebekah does
not have a rival wife, but she carries the strife
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between her two sons even before they are
born. The divine response to her prayer in the
face of her difficult pregnancy explains the conflict, confirms that it is of divine origin, and
announces the reversal of roles between the
two brothers. This divine word forms the backdrop for all Rebekah’s actions to ensure the
success of her younger son Jacob.
In addition, the story alludes to the promise
model in the divine explanation to Rebekah
while her sons are still in her womb. The threefold promise announces that the tension between the two boys will continue throughout
their lives: they will form two different nations;
they will struggle for power; and their roles in
the family will be reversed.
When the twins are born, Esau comes first,
followed by his brother Jacob. Their names
foreshadow the defining characteristics of
each: Esau is hairy and reddish, and Jacob is
the heel-gripper. With their contrasting personalities the two appeal to different parents: Esau
the impetuous outdoorsman is his father’s favorite while his mother prefers Jacob, the methodical and conniving tent-dweller.
25:29-34 Esau sells his birthright
The first illustration of the boys’ contrasting
personalities comes when Jacob is preparing a
stew. Esau refers to it as “red stuff”; the narrative calls it lentil stew (v. 34). We recall that
when Esau was born he was reddish, probably
a reference to a ruddy complexion (v. 25). Here
the color of the stew attracts his attention; perhaps he thinks it contains blood, which would
appeal to his hunter’s tastes. In fact, the color
comes from the lentils, which would appeal to
a vegetarian.
Jacob seizes the opportunity to strike a bargain with his brother, and agrees to give him a
bowl of stew in exchange for Esau’s birthright.
This is a hard bargain, considering the inequality
of the tradeoff. It highlights both Jacob’s scheming personality and Esau’s utter lack of concern
for a matter with long-term implications. It also
foreshadows Jacob’s deception of his father Isaac
when he arranges to receive the blessing intended for his brother Esau in chapter 27.

when Jacob was cooking a stew, Esau came in from
the open country, famished. 30He said to Jacob,
“Let me gulp down some of that red stuff; I am
famished.” That is why he was called Edom. 31But
Jacob replied, “First sell me your right as firstborn.” 32“Look,” said Esau, “I am on the point of
dying. What good is the right as firstborn to me?”
33
But Jacob said, “Swear to me first!” So he sold
Jacob his right as firstborn under oath. 34Jacob
then gave him some bread and the lentil stew; and
Esau ate, drank, got up, and went his way. So Esau
treated his right as firstborn with disdain.
CHAPTER 26
Isaac and Abimelech

There was a famine in the land, distinct from
the earlier one that had occurred in the days of
Abraham, and Isaac went down to Abimelech,
king of the Philistines in Gerar. 2The Lord appeared to him and said: Do not go down to
Egypt, but camp in this land wherever I tell you.
3
Sojourn in this land, and I will be with you and
bless you; for to you and your descendants I will
give all these lands, in fulfillment of the oath that
I swore to your father Abraham. 4I will make your
descendants as numerous as the stars in the sky,
and I will give them all these lands, and in your
descendants all the nations of the earth will find
blessing— 5this because Abraham obeyed me,
1

continue

26:1-35 Rebekah endangered
The narrative returns to Isaac, who must
care for his family in the midst of a famine. Just
as his father did previously, Isaac prepares to
migrate in search of food. Egypt is not an option for him because the Lord insists that he
stay in the land of promise. At this point the
Lord repeats to Isaac the promise of descendants, a nation, and land that was made so
many times to Abraham. Instead of going to
Egypt, Isaac travels to Gerar, as Abraham did
during the second famine (ch. 20).
15
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keeping my mandate, my commandments, my
ordinances, and my instructions.
6
So Isaac settled in Gerar. 7When the men of
the place asked questions about his wife, he answered, “She is my sister.” He was afraid that, if he
called her his wife, the men of the place would kill
him on account of Rebekah, since she was beautiful. 8But when they had been there for a long time,
Abimelech, king of the Philistines, looked out of
a window and saw Isaac fondling his wife Rebekah.
9
He called for Isaac and said: “She must certainly
be your wife! How could you have said, ‘She is my
sister’?” Isaac replied, “I thought I might lose my
life on her account.” 10“How could you have done
this to us!” exclaimed Abimelech. “It would have
taken very little for one of the people to lie with
your wife, and so you would have brought guilt
upon us!” 11Abimelech then commanded all the
people: “Anyone who maltreats this man or his
wife shall be put to death.”
12
Isaac sowed a crop in that region and reaped
a hundredfold the same year. Since the Lord
blessed him, 13he became richer and richer all the
time, until he was very wealthy. 14He acquired
flocks and herds, and a great work force, and so the
Philistines became envious of him. 15The Philistines had stopped up and filled with dirt all the
wells that his father’s servants had dug back in the
days of his father Abraham. 16So Abimelech said
to Isaac, “Go away from us; you have become far
too numerous for us.” 17Isaac left there and camped
in the Wadi Gerar where he stayed. 18Isaac reopened the wells which his father’s servants had
dug back in the days of his father Abraham and
which the Philistines had stopped up after Abraham’s death; he gave them names like those that his
father had given them. 19But when Isaac’s servants
dug in the wadi and reached spring water in their
well, 20the shepherds of Gerar argued with Isaac’s
shepherds, saying, “The water belongs to us!” So
he named the well Esek, because they had quarreled
there. 21Then they dug another well, and they argued over that one too; so he named it Sitnah. 22So
he moved on from there and dug still another well,
continue
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In verse 6 the wife-sister motif appears
again, in the same location, Gerar, that was
problematic for Abraham and Sarah in chapter
20. This time there is no prior arrangement between Isaac and Rebekah; the narrative simply
tells us that Isaac identifies Rebekah as his sister when the men of Gerar approach him because of her. (Like Sarah, Rebekah is beautiful.)
Isaac’s first concern is for his own safety, as was
Abraham’s before him; he fears for his life at
the hands of the inhabitants of Gerar.
This time there is no attempt on the part of
Abimelech the king to take Rebekah; instead,
he happens to see Isaac and Rebekah enjoying
each other as husband and wife. The Hebrew
word that describes their action comes from
the same root as the word “Isaac,” which
means “laughter” and recalls the joy of Isaac’s
parents at his birth. But the moment creates the
opposite of joy for Abimelech when he realizes
that Rebekah and Isaac are husband and wife.
The conversation that follows between Abimelech and Isaac shows that Isaac’s fears are in
vain. Abimelech has no intention of violating
Isaac’s wife, and he forbids his people to mistreat either of them. This mandate confirms
Isaac’s earlier fear: the people might indeed
have violated Rebekah. It also highlights
Isaac’s duplicity: if the people had violated
Rebekah, it would have been Isaac’s fault.
The next episode describes a second incident when tensions arise between Isaac and
Abimelech. This time the cause is Isaac’s
hugely successful farming in Gerar. In an effort
to drive him away the Philistines stop up the
wells that Abraham dug, and Abimelech directly asks him to leave. Isaac moves to the area
where Abraham stayed (21:34), re-digs his father’s wells, and discovers a spring in one of
them. This valuable water source causes a new
round of conflict, so Isaac moves again and
digs other wells. These incidents highlight the
scarcity of water in the region, and the desire
of each family to protect its water sources, particularly during a famine.
Eventually (v. 23) Isaac returns to Beersheba, where he had lived with his father Abraham. Here the Lord appears to him and repeats
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the promise of descendants. Isaac builds an
altar to mark the place where the Lord appeared, just as his father had done. After praying to the Lord, he sets about digging a well.
Again he must reckon with Abimelech, who
recognizes the power that Isaac has accrued by
his economic success. In verse 26 Abimelech
and his men ask for a nonaggression pact between the two peoples. Isaac agrees, and they
make a formal agreement. A brief genealogical
note follows in verse 34, listing Esau’s marriages to a Hittite woman and a Hivite woman,
a cause of bitterness to his parents. It foreshadows Rebekah’s determination that Jacob, not
Esau, will receive Isaac’s blessing now that
Esau has married outside the family.
27:1–28:9 Isaac blesses Jacob
The saga continues as Isaac arranges to bestow his blessing on his son before he dies, like
Abraham before him. This episode, in which
Rebekah helps Jacob to usurp the blessing intended for Esau, takes place in seven steps,
permeated by the motif of younger-older.
The first step (vv. 1-4) involves Isaac and
Esau. We learn that Isaac’s eyesight is failing,
and he instructs his son Esau to hunt game
with which to prepare him a meal, so Esau
might receive his father’s blessing. The formality of the request is evident in several details:
first, Esau responds with “Here I am!” the formal acknowledgment of readiness and willingness. In addition, the meal his father requests
has a ritual connotation; here it suggests a formal ceremony for bestowing the blessing.
The second step (vv. 5-17) involves the
other two people, Rebekah and Jacob. Rebekah
repeats what she heard Isaac say to Esau, adding the solemn words, “with the Lord’s approval.” She quickly formulates a plan and
explains it to Jacob. She brushes aside his hesitation because she remembers the Lord’s
words, “the older will serve the younger,”
when the twins were still in her womb (25:23).
They both make the necessary preparations,
and Rebekah sends him in to his father.
The third step (vv. 18-29) takes place between Isaac and Jacob. Jacob lies to his father

but over this one they did not argue. He named it
Rehoboth, and said, “Because the Lord has now
given us ample room, we shall flourish in the land.”
23
From there Isaac went up to Beer-sheba. 24The
same night the Lord appeared to him and said: I
am the God of Abraham, your father. Do not fear,
for I am with you. I will bless you and multiply your
descendants for the sake of Abraham, my servant.
25
So Isaac built an altar there and invoked the
Lord by name. After he had pitched his tent there,
Isaac’s servants began to dig a well nearby.
26
Then Abimelech came to him from Gerar,
with Ahuzzath, his councilor, and Phicol, the
general of his army. 27Isaac asked them, “Why
have you come to me, since you hate me and have
driven me away from you?” 28They answered: “We
clearly see that the Lord has been with you, so
we thought: let there be a sworn agreement between our two sides—between you and us. Let us
make a covenant with you: 29you shall do no harm
to us, just as we have not maltreated you, but have
always acted kindly toward you and have let you
depart in peace. So now, may you be blessed by
the Lord!” 30Isaac then made a feast for them,
and they ate and drank. 31Early the next morning
they exchanged oaths. Then Isaac sent them on
their way, and they departed from him in peace.
32
That same day Isaac’s servants came and informed him about the well they had been digging;
they told him, “We have reached water!” 33He
called it Shibah; hence the name of the city is
Beer-sheba to this day. 34When Esau was forty
years old, he married Judith, daughter of Beeri the
Hittite, and Basemath, daughter of Elon the Hivite. 35But they became a source of bitterness to
Isaac and Rebekah.
CHAPTER 27
Jacob’s Deception

When Isaac was so old that his eyesight had
failed him, he called his older son Esau and said
to him, “My son!” “Here I am!” he replied. 2Isaac
then said, “Now I have grown old. I do not know
1

continue
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EXPLORING LESSON ONE
1. What is divinely revealed to Rebekah about her difficult pregnancy (25:23)?

2. What problems do you see with parental favoritism of one child over another (25:28)?

3. If you have felt taken advantage of by a family member or close friend (25:27-34), how have
you moved beyond this situation into forgiveness?

4. What does Isaac’s blessing promise to Jacob (27:27-29)?

5. Why might the story of Isaac, Rebekah, and Abimelech (26:1-31) seem familiar to readers of
earlier sections of Genesis? (See 20:1-18; 21:22-34.)
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6. Jacob has a special dream during his journey to his Uncle Laban’s (28:10-22). Describe a
dream that has carried special meaning in your own life. Consider your deepest desires as a
form of dreams also.

7. In Genesis 28:16, Jacob realizes God’s presence only in hindsight. When has such a
realization happened to you?

8. Why does Jacob’s plan to marry Rachel (29:14-30) prove to be more difficult to achieve than
Abraham’s earlier plan to win a wife for Isaac (24:1-67)?

9. How does Laban prove to be as deceitful as Jacob (29:14b-30)? (See 27:1-29.)

10. Read the account describing the birth of Jacob’s children (29:31–30:24). How does this
account highlight the role of God in their family’s growth?
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CLOSING PRAYER

Prayer

“Truly, the Lord is in this place and I did not
know it!” (Gen 28:16)
You are the God of surprises, coming to us in the most
ordinary of places and through events that have the
power to draw us to you. Gift us with the wisdom of
awareness and wonder in your presence. This day we
offer thanksgiving, especially for . . .
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