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Welcome

The Bible is at the heart of what it means to be a Christian. It is the Spirit-inspired word of God for us. It reveals
to us the God who created, redeemed, and guides us still.
It speaks to us personally and as a church. It forms the
basis of our public liturgical life and our private prayer
lives. It urges us to live worthily and justly, to love tenderly
and wholeheartedly, and to be a part of building God’s
kingdom here on earth.
Though it was written a long time ago, in the context
of a very different culture, the Bible is no relic of the past.
Catholic biblical scholarship is among the best in the world,
and in our time and place, we have unprecedented access
to it. By making use of solid scholarship, we can discover
much about the ancient culture and religious practices that
shaped those who wrote the various books of the Bible.
With these insights, and by praying with the words of
Scripture, we allow the words and images to shape us as
disciples. By sharing our journey of faithful listening to
God’s word with others, we have the opportunity to be
stretched in our understanding and to form communities
of love and learning. Ultimately, studying and praying
with God’s word deepens our relationship with Christ.
The Gospel According to Mark, Part Two
Mark 9:33–16:20
The resource you hold in your hands is divided into
four lessons. Each lesson involves personal prayer and
study using this book and the experience of group prayer,
discussion, and wrap-up lecture.
If you are using this resource in the context of a small
group, we suggest that you meet four times, discussing
one lesson per meeting. Allow about 90 minutes for the
small group gathering. Small groups function best with
eight to twelve people to ensure good group dynamics and
to allow all to participate as they wish.
Some groups choose to have an initial gathering before
their regular sessions begin. This allows an opportunity to
meet one another, pass out books, and, if desired, view the
optional intro lecture for this study available on the “Resources” page of the Little Rock Scripture Study website
(www.littlerockscripture.org). Please note that there is only
one intro lecture for two-part studies.
Every Bible study group is a little bit different. Some
of our groups like to break each lesson up into two weeks
of study so they are reading less each week and have more
7

time to discuss the questions together at their weekly gatherings. If your group wishes to do this, simply agree how
much of each lesson will be read each week, and only answer the questions that correspond to the material you
read. Wrap-up lectures can then be viewed at the end of
every other meeting rather than at the end of every meeting. Of course, this will mean that your study will last
longer, and your group will meet more times.
WHAT MATERIALS WILL YOU USE?
The materials in this book include:
• The text of the Gospel of Mark, chapters 9:33–16:20,
using the New American Bible, Revised Edition as the
translation.
• Commentary by Marie Noonan Sabin (which has also
been published separately as part of the New Collegeville Bible Commentary series).
• Occasional inserts highlighting elements of the chapters of Mark being studied. Some of these appear also
in the Little Rock Catholic Study Bible while others are
supplied by staff writers.
• Questions for study, reflection, and discussion at the
end of each lesson.
• Opening and closing prayers for each lesson, as well
as other prayer forms available in the closing pages of
the book.
In addition, there are wrap-up lectures available for each
lesson. Your group may choose to purchase a DVD containing these lectures or make use of the audio or video lectures
online at no charge. The link to these free lectures is:
LittleRockScripture.org/Lectures/MarkPartTwo. Of
course, if your group has access to qualified speakers, you
may choose to have live presentations.
Each person will need a current translation of the Bible.
We recommend the Little Rock Catholic Study Bible, which
makes use of the New American Bible, Revised Edition.
Other translations, such as the New Jerusalem Bible or the
New Revised Standard Version: Catholic Edition, would
also work well.
HOW WILL YOU USE THESE MATERIALS?
Prepare in advance
Using Lesson One as an example:
• Begin with a simple prayer like the one found on page
11.
8

• Read the assigned material in the printed book for Lesson One (pages 12–24) so that you are prepared for the
weekly small group session. You may do this assignment by reading a portion over a period of several days
(effective and manageable) or by preparing all at once
(more challenging).
• Answer the questions, Exploring Lesson One, found
at the end of the assigned reading, pages 25–26.
• Use the Closing Prayer on page 27 when you complete
your study. This prayer may be used again when you
meet with the group.

Meet with your small group
• After introductions and greetings, allow time for prayer
(about 5 minutes) as you begin the group session. You
may use the prayer found on page 11 (also used by
individuals in their preparation) or use a prayer of your
choosing.
• Spend about 45–50 minutes discussing the responses
to the questions that were prepared in advance. You
may also develop your discussion further by responding to questions and interests that arise during the discussion and faith-sharing itself.
• Close the discussion and faith-sharing with prayer,
about 5–10 minutes. You may use the Closing Prayer
at the end of each lesson or one of your choosing at the
end of the book. It is important to allow people to pray
for personal and community needs and to give thanks
for how God is moving in your lives.
• Listen to or view the wrap-up lecture associated with
each lesson (15–20 minutes). You may watch the lecture
online, use a DVD, or provide a live lecture by a qualified local speaker. This lecture provides a common
focus for the group and reinforces insights from each
lesson. You may view the lecture together at the end of
the session or, if your group runs out of time, you may
invite group members to watch the lecture on their own
time after the discussion.

Above all, be aware that the Holy Spirit is moving within and
among you.
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Palestine in the Time of Jesus
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The Gospel
According to Mark
Part Two
LESSON ONE

Introduction and Mark 9:33–10:52
Begin your personal study and group discussion with a
simple and sincere prayer such as:

Prayer

Lord Jesus, as we read this Gospel, may we hear
your words and meditate on your life with open
hearts and alert minds. May our time of study
and sharing strengthen our faith in you, the
source of all truth and wisdom.

Read the Introduction on pages 12–13 and the Bible text of
Mark 9:33–10:52 found in the outside columns of pages
15–23, highlighting what stands out to you.
Read the accompanying commentary to add to your understanding.
Respond to the questions on pages 25–26, Exploring Lesson
One.
The Closing Prayer on page 27 is for your personal use and
may be used at the end of group discussion.
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Lesson One

INTRODUCTION
Welcome to Part Two of Little Rock Scripture Study’s The Gospel According to Mark. Before we begin our in-depth study of Mark
9:33–16:20, let’s review some of the pertinent
themes of Mark’s Gospel that appeared in the
first half of the study. These themes will continue to be of importance throughout the second half of Mark.
First, our commentator Marie Noonan Sabin
encourages us to encounter Jesus in Mark’s Gospel as a wisdom teacher rooted in the Hebrew
wisdom tradition. This is a core tradition that
Jesus both enriches and enhances. In the first half
of Mark, Jesus’ wisdom is most clearly seen in
his parables, which begin with three parables
concerning seeds (4:1-34). While Jesus teaches
the crowds that gather around him, he also calls
specific people like Peter, James, and John to follow him throughout his ministry. Throughout
the Gospel, these disciples show real difficulty
in understanding Jesus’ true identity. In Mark
8:29 Jesus asks his disciples the all-important
question of the Gospel: “But who do you say that
I am?” This is a question that all who study the
Gospel of Mark should ask themselves.
As we move into the second half of Mark,
it is also important to bear in mind how Peter
responds to Jesus’ question and how Jesus, in
turn, responds to Peter. Peter confidently tells
Jesus: “You are the Messiah.” But Jesus’ response to this affirmation is to warn Peter not
to tell anyone (8:30). Jesus knows that Peter
does not yet fully understand his own declaration. In Mark, Jesus’ disciples fail to grasp
that the cross is at the heart of Jesus’ identity,
even though he explicitly warns them throughout the Gospel that his mission will lead to his
crucifixion. The cross is not only at the heart of
his own mission, but those who follow him
must take up their own crosses and be willing
to endure persecution (4:17; 10:30).
The failure of Jesus’ disciples to understand
the centrality of the cross is due in part to their
expectation that Jesus, being the Messiah, will
establish himself with power in Israel. Hoping
12

for a share in that power, they compete with
each other in establishing their own importance. Part One of our study ended with Mark
9:30-32, where Jesus warned the disciples once
again of his impending passion. And of course,
the disciples yet again failed to understand
what that would mean. We now begin Part
Two with Mark 9:33-37, where Jesus seeks to
show the disciples that authentic humility and
meekness are required in order to be considered “first” among his followers.
As you begin your study of Part Two of The
Gospel According to Mark, it is our hope that you
will enter this study as a seeker of divine wisdom, carrying with you a keen desire to see
more clearly who Jesus is and who he calls his
followers to be.

NOTES ON THE TRANSLATION
Literal or root meanings
The Church encourages translators to return to “the original texts of the sacred books”
(Dogmatic Constitution on Divine Revelation, 22).
That recommendation has been followed scrupulously in this commentary, to the point
where the commentator often renders the
meaning of the biblical words and phrases in
a more literal way than the NABRE translation
provided. This kind of conscious choice, while
found throughout the commentary in the author’s own translations, is particularly evident
in four key words that will be explored in the
commentary: “release,” “rise up” or “raised up,”
“straightway,” and “ecstasy” or “ecstatic.”
These and other words translated by the author
will be clearly marked with asterisks throughout the commentary.
Capitalization
In some instances, the difference between
the commentator’s translation and that of the
NABRE involves capitalization. The reader
should know that we have no original manuscripts of the Gospels, and that of those we do
possess, the best were written entirely in
capital letters called “uncials.” Thus all modern
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capitals are the choice of a later editor. Such
editorial emendations are, like translations,
forms of interpretation. This commentator has
chosen not to capitalize certain words in order
to highlight what she believes to be Mark’s
theological view.
For example, she does not capitalize “son
of man” because she believes that it is not used
by Mark as a special title, but rather in its usual
Hebrew sense of ben adam, which literally
means “son of Adam” or “human being.” (She
also sees it as sometimes following the Aramaic
custom of using it as an alternative to “I.”) She
believes that Mark’s habit of constantly asso-

ʿ

ciating the term with Jesus expresses his theological perception of Jesus as a second Adam.
She does not capitalize “messiah” because she
wants to emphasize that Mark redefined that
term in the process of using it, and she would
like to encourage the reader to reflect on that
redefinition. She does not capitalize “holy
spirit” because she wants to remind the reader
of its use throughout the Hebrew Bible. While
the modern Christian of course sees this phrase
in relation to the Trinitarian understanding of
the fourth-century creed, Mark’s first-century
audience would have heard it in terms of the
biblical tradition they knew.
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IV: The Full Revelation of the Mystery
The Greatest in the Kingdom

They came to Capernaum and, once inside
the house, he began to ask them, “What were you
arguing about on the way?” 34But they remained
silent. They had been discussing among themselves
on the way who was the greatest. 35Then he sat
down, called the Twelve, and said to them, “If anyone wishes to be first, he shall be the last of all and
the servant of all.” 36Taking a child he placed it in
their midst, and putting his arms around it he said
to them, 37“Whoever receives one child such as
this in my name, receives me; and whoever receives
me, receives not me but the One who sent me.”
33

NEW PERCEPTIONS

Another Exorcist

Mark 9:33-50

John said to him, “Teacher, we saw someone
driving out demons in your name, and we tried
to prevent him because he does not follow us.”
39
Jesus replied, “Do not prevent him. There is no
one who performs a mighty deed in my name who
can at the same time speak ill of me. 40For whoever

9:33-37 “Who is the greatest?”
Mark underlines the disciples’ lack of
understanding in the next episode. We have
seen how twice before, Mark has shown Jesus
telling these disciples that he must be rejected,
suffer, and die (8:31; 9:31). He has shown Jesus
making an explicit connection between his
cross and their discipleship (8:34-35). And yet
here they are, “discussing among themselves
. . . who was the greatest” (9:34).
Mark indicates that they had some sense
of the inappropriateness of their discussion by
noting that they did not answer Jesus’ question but “remained silent” (9:34). Mark then
uses their question to set up further teaching
by Jesus: “If anyone wishes to be first, he shall
be the last of all and the servant of all” (9:35).
It is worth noting that Jesus “called the
Twelve” before giving this teaching. This is the
third time that Jesus summons and instructs
the Twelve; in effect, it is another Markan triad.
The first time, Jesus sends them out as apostles
“to preach and to have authority to drive out
demons” (3:14-15); the second time, he instructs them “to take nothing for the journey
but a walking stick” (6:8); here he instructs
them to be servants. Mark shows Jesus pro-

38

continue

gressively teaching his disciples how to give
up the pursuit of worldly power. He dramatizes Jesus’ point by showing him elevate the
child (9:36-37).
9:38-40 “Whoever is not against us is
for us”
Mark continues in the next episode to stress
Jesus’ instruction on the yielding of power. He
uses the reactions of the disciples as a foil for
this teaching. In this scene, the disciples ironically exhibit a worldly sense of competition
about the spiritual ministry of exorcism:
“Teacher, we saw someone driving out demons
in your name, and we tried to prevent him because he does not follow us” (9:38). Mark gives
Jesus’ response (9:39-40) as further instruction
in being one who serves others, not one who
seeks to be superior.
15
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is not against us is for us. 41Anyone who gives you
a cup of water to drink because you belong to
Christ, amen, I say to you, will surely not lose his
reward.
Temptations to Sin

“Whoever causes one of these little ones who
believe [in me] to sin, it would be better for him
if a great millstone were put around his neck and
he were thrown into the sea. 43If your hand causes
you to sin, cut it off. It is better for you to enter
into life maimed than with two hands to go into
Gehenna, into the unquenchable fire. [44] 45And
if your foot causes you to sin, cut it off. It is better
for you to enter into life crippled than with two
feet to be thrown into Gehenna. [46] 47And if your
eye causes you to sin, pluck it out. Better for you
to enter into the kingdom of God with one eye
than with two eyes to be thrown into Gehenna,
48
where ‘their worm does not die, and the fire is
not quenched.’
42

continue

In Mark 9:40, Jesus makes use of a wellknown contemporary proverb: “For
whoever is not against us is for us.” In
Matthew 12:30 and Luke 11:23, the
same proverb appears, but it is stated
negatively: “Whoever is not with me is
against me.” The positively stated proverb
in Mark’s Gospel may seem strange given
this Gospel’s clear distinction between
“insiders” (the disciples) and “outsiders”
(such as the scribes, the crowd, and even
Jesus’ own family; see Mark 3:20-22;
4:11-12). Jesus’ refusal to condemn the
man performing exorcisms in his name
may point to an apocalyptic theme that
looks forward to a future time when the
kingdom of God will overwhelm all
opposition.
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9:41-42 The reward of a cup of water
At this point, the text indicates that Jesus
said, “Anyone who gives you a cup of water
to drink because you belong to Christ . . . will
surely not lose his reward.” This saying does
not seem to fit in here. Instead, it would seem
to fit logically after Jesus’ statement “Whoever
receives one child such as this in my name,
receives me” (9:37). This placement is supported by the fact that the phrase that is translated here as “you belong to Christ” literally
reads “because in name you are Christ’s.”
Mark has been showing how Jesus tried to
teach his disciples that being like him means
being like a child in powerlessness. And so it
follows that whoever receives a child in his
name—that is, welcomes the powerless in his
name—welcomes him. It would make sense
for Jesus to then turn it about and speak of his
disciples as the “children” being welcomed by
others. Assuming that his disciples will become
the powerless he has asked them to be, Jesus
goes on to say that anyone who welcomes
them in his name (even with as little as a cup
of water) will be rewarded.
This rearrangement of verses would also
make more sense out of Jesus saying, “Whoever causes one of these little ones who believe
[in me] to sin, it would be better for him if a
great millstone were put around his neck and
he were thrown into the sea” (9:42).
The disciples’ complaint about someone
outside their group driving out demons in
Jesus’ name (9:38) would then take on even
greater irony. Mark would be showing that
instead of getting Jesus’ point about powerlessness, the disciples (one more time!) had missed
the point and latched on to the phrase “in my
name” as the key one. Thus the protest against
someone driving out demons in Jesus’ name
who isn’t one of “them.”
9:43-48 Being ready to give up everything
The list that follows then makes sense as a
continuing part of Jesus’ instruction to give up
things that most people cling to—even, if necessary, one’s very limbs. The terse style in
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which these teachings are phrased is typical of
the Wisdom writings, as is the rhythmical pairings of contrasts: “It is better [to do such and
such] than to [do this or that].”

Gehenna (from the Greek geena, derived
µ , meaning
from the Aramaic ge-hinnom
“valley of the son of Himmon”) is the term
used in the New Testament for a place of
punishment after death, or what we now
call “hell.” Two possible origins for the
use of the term “Gehenna” have been
proposed. Scholars have noted that this
valley, situated between Jerusalem and
the hills to the south and west of the city,
was the site of human sacrifices made at
a shrine dedicated to the pagan god
Moloch (see 2 Kgs 23:10; 2 Chr 28:3;
33:6; Jer 7:31). As the location of such
abominable practices, the analogy with a
place of torment readily occurred to the
minds of the Jewish people. An
alternative explanation is that the valley
later became a place where trash from
Jerusalem was burned, thus suggesting a
place of continual fire and punishment.

9:49-50 Being salted
Being salted “with” fire is a bit puzzling, but
there is precedent in the Hebrew Bible for linking both elements with purification. We have
already noted the passage in Malachi where he
speaks of the final messenger of the covenant
being like the “refiner’s fire” (Mal 3:2). In both
Leviticus and Ezekiel, salt is connected with
sacrificial offerings that are burned on the altar.
Leviticus speaks of the “salt of the covenant”:
“You shall season all your grain offerings with
salt. Do not let the salt of the covenant of your
God be lacking from your grain offering” (Lev
2:13). Similarly in Ezekiel, God asks for purifying sacrifices that involve both salt and fire:
“When you have completed the purification,
you must bring an unblemished young bull and
an unblemished ram from the flock and present

The Simile of Salt

“Everyone will be salted with fire. 50Salt is
good, but if salt becomes insipid, with what will
you restore its flavor? Keep salt in yourselves and
you will have peace with one another.”
49

continue

them before the Lord. The priests shall throw
salt on them and sacrifice them as burnt offerings to the Lord” (Ezek 43:23-24).
Mark has just shown Jesus teaching his disciples to be ready to sacrifice their own bodies,
if necessary, in order to be his disciples. It
would seem to be in keeping with those demands that he speaks of their purifying themselves with salt and fire. When Mark shows
Jesus saying in conclusion, “Keep salt in yourselves” (9:50), he would seem to be referring
to both “the salt of the covenant” and the fire
of self-sacrifice that he himself will model.
Summary of chapter 9
The chapter shifts the readers’ focus and
makes plain things hidden before. The scene
of Jesus’ transfiguration begins this shift by
revealing the inner and future glory of both
Jesus and his disciples. Mark designs this revelation to come before the narrative of Jesus’
shameful death so that it will overshadow it.
It points to Jesus’ resurrection.
At the same time, the chapter is unified by
a new perspective on power. The transfiguration reveals a splendor that will transform the
ignominy of rejection and death. The casting out
of demons is revealed to be not a matter of super
power but of simple faith and prayer. The servant and the child are held up as the greatest.
God’s power is declared to be inclusive and not
restricted to an inner circle. Jesus teaches that it
is better to be crippled for God than to remain
strong and not be for him. In conclusion, Jesus
teaches that the “fire” of sacrificing oneself may
be the “salt” needed to season the kingdom.
17
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CHAPTER 10
Marriage and Divorce

He set out from there and went into the district of Judea [and] across the Jordan. Again
crowds gathered around him and, as was his custom, he again taught them. 2The Pharisees approached and asked, “Is it lawful for a husband to
divorce his wife?” They were testing him. 3He said
to them in reply, “What did Moses command
you?” 4They replied, “Moses permitted him to
write a bill of divorce and dismiss her.” 5But Jesus
told them, “Because of the hardness of your hearts
he wrote you this commandment. 6But from the
beginning of creation, ‘God made them male and
female. 7For this reason a man shall leave his father
and mother [and be joined to his wife], 8and the
two shall become one flesh.’ So they are no longer
two but one flesh. 9Therefore what God has
joined together, no human being must separate.”
10
In the house the disciples again questioned him
about this. 11He said to them, “Whoever divorces
his wife and marries another commits adultery
against her; 12and if she divorces her husband and
marries another, she commits adultery.”
1

continue

RETURN TO THE BEGINNING

Mark 10:1-52
10:1-12 “From the beginning of creation”
This discussion of divorce is usually
treated apart from Mark’s whole Gospel. Abstracted in that way from its context, Jesus’
words on marriage appear to be stricter and
less flexible than the present teachings of the
church. But if the passage is read in its whole
setting, a different sense emerges. In the preceding chapter, Mark has shown Jesus elevating a child (9:36-37), and in the passage that
immediately follows this one, Mark shows
Jesus saying, “Whoever does not accept the
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kingdom of God like a child will not enter it”
(10:15). In fact, the whole of chapter 10 (as we
are about to show) is focused on how to live
with childlike simplicity. In this passage on
marriage, Mark sets up this focus by giving
Jesus’ reference to “the beginning of creation”
(10:6). “The beginning of creation” is the frame
for the whole chapter.
In Jewish thought about the end time (that
is, the projected moment when, it was believed,
the will of God would entirely prevail), there
were two distinct strains of thought. One view
held that God would prevail as judge, destroying the wicked and preserving the good. The
other view held that God would act as a healer
and redeemer, restoring his people and leading
them back, as it were, to their original state in
the Garden of Eden. In the Prophets, one hears
a lot about God’s judgment on Israel; it is associated with the destruction of Jerusalem and
especially the Temple, as well as the defeat and
captivity of Israel. In the prophetic imagination, however, God’s final judgments are rendered only on the nations that besiege and
corrupt Israel. God’s judgments on Israel itself
are temporary. The prophet always envisions
that in the end time God will restore his people
to virtue, his Temple to its original state as a
house of prayer, and the land to its original
condition of abundance and fertility.
In the Wisdom writings, the prevailing imagery is of the Garden. The Psalms sing of how
God created human beings for glory (“You
have made him little less than a god,” Ps 8:6);
how God preserves his people from destruction (They shall be “like a tree / planted near
streams of water, / that yields its fruit in season,” Ps 1:3); how God restores them after a
time of wandering or distress (“to still waters
he leads me; / he restores my soul,” Ps 23:2-3).
The Song of Songs imagines the Garden as the
setting for the love affair between God and
humanity. The book of Sirach associates the
Garden imagery of the Song with the feminine
figure of God’s Wisdom. The book of Job, for
all its tragic disaster, concludes with a reminder
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of the majesty of creation, the restoration of
Job, and a new beginning. The cynical preacher
in Ecclesiastes changes from finding that “all
is vanity” to a new trust in God’s power to
create. The author of the Wisdom of Solomon
takes the idea of restoration a step further by
perceiving that Wisdom in the human soul is
a reflection of God’s immortality. In all of these
writings, while God’s judgment on evil is certainly assumed and articulated, there is also a
sense that the true human destiny is to return
to the original Garden. To say that Mark shows
“the beginning of creation” to be the framework for Jesus’ teachings is to imply his reference to this whole tradition.
It is this tradition that Mark shows at work
here when he tells us that Jesus quoted Genesis
2:24 (10:7-8) and contrasted its ideal of married
oneness with the bill of divorce that Moses allowed as a concession to the “hardness of your
hearts” (10:5).
Mark has used the phrase “hardness of
heart” twice before—once to describe the
Pharisees when they begrudge Jesus’ healing
on the Sabbath (3:5) and again to describe the
disciples when they fail to understand the miracle of the loaves (6:52). In all three instances,
the phrase does not indicate the commitment
of a sin but the failure to measure up to an ideal
standard. So here, we may infer, Mark shows
Jesus using this phrase to indicate a falling
away from the ideal human state.
10:13-16 Children as the ideal members
of God’s kingdom
In describing Jesus’ blessing of the children
here, Mark echoes and develops the scene in
the previous chapter (9:36-37) where Jesus embraces a child and says, “Whoever receives one
child such as this in my name, receives me.”
As we noted before, in that context Jesus seems
to be teaching his disciples the value of powerlessness. This idea seems to be confirmed and
clarified by what Mark shows Jesus saying
here: “Whoever does not accept the kingdom
of God like a child will not enter it” (10:15).

Blessing of the Children

And people were bringing children to him
that he might touch them, but the disciples rebuked them. 14When Jesus saw this he became
indignant and said to them, “Let the children
come to me; do not prevent them, for the kingdom of God belongs to such as these. 15Amen, I
say to you, whoever does not accept the kingdom
of God like a child will not enter it.” 16Then he
embraced them and blessed them, placing his
hands on them.
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continue

It has been suggested that Jesus
embracing and blessing the children
resembles the Jewish tradition of having
children brought to the scribes/elders to
be blessed on the Day of Atonement. It is
unclear, however, whether this custom
was actually practiced in Jesus’ time.
Another possible model for Jesus’
actions is the bestowal of parental
blessings on children found in the Old
Testament (Gen 9:26-27; 27:1-40; 28:14; 48:8-17). Regardless of any parallels,
what is most striking about Jesus’ action
is the way he elevates children as a
model of discipleship. In the Old
Testament, children are most often
portrayed as dependents requiring
instruction and discipline (e.g., Prov 5:7;
13:24; 29:17), a common attitude in
ancient Mediterranean cultures. Jesus’
acceptance and elevation of children as
a model for adult behavior continues the
prominent Markan reversal theme in
which Jesus seeks out the poor rather
than the rich, sinners rather than the
righteous, and the sick rather than the
healthy.
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Lesson One
EXPLORING LESSON ONE
1. When have you witnessed others demonstrating the value of service over striving to achieve
public importance (9:33-37)? What stands out in their example?

2. What “mighty deeds” performed in unexpected places or by unexpected people (9:38-41)
have helped reveal Christ to you?

3. How is salt shown to be of importance in the Old Testament (9:49-50)? (See Lev 2:13; 2 Kgs
2:20-22; 2 Chr 13:5; Ezek 43:23-24.)

4. a) Describe some of the difficulties married people experience that put stress on permanent
marriage commitments (10:1-2).

		 b) How can we as individuals and parish communities support families who are struggling
today?
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5. What characteristics of childhood do you think make children examples of how we are to
accept the kingdom of God (10:15)?

6. a) What does the request of James and John—and Jesus’ reply to them—teach you about
ambition (10:35-45)? (See Matt 18:1-5; Jas 4:1-3.)

		 b) What does Scripture teach us is deserving of our ambition? (See 1 Cor 12:31; Phil 3:14.)

7. Why is “the cup” an important symbol when Jesus asks James and John if they can drink
from the cup that Jesus drinks from (10:35-45)? (See Mark 14:24; Ps 16:5; 116:13; Ezek 23:33.)

8. In what significant ways does the healing of Bartimaeus (10:46-52) differ from the healing of
the blind man in Mark 8:22-26?
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CLOSING PRAYER

Prayer

Jesus, looking at him, loved him and said to him,
“You are lacking in one thing. Go, sell what you
have, and give to [the] poor and you will have
treasure in heaven; then come, follow me.”

(Mark 10:21)
Jesus, we know you love us and order all things for our
benefit. Help us to let go of anything that stands in the
way of our returning your love and being your disciples.
Today we especially ask you to free us from . . .
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